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The Nativity of the Lord: 
The Celebration to Include and Unite 
The Church of Rome has celebrated the Nativity of the Lord on December 25'h at least since 336. It was considered the 
all-encompassing feast of the Christian mystery. The prayers from the early Roman sacramentaries affirm that the totality of 
Christian faith and worship is contained in the Nativity of the Lord. Through the union of God with humanity, all are graced 
and ennobled. 
The Woman who gave birth to Christ is part of this inclusive celebration. A prayer from the ancient Gelasian Sacramentary 
spoke of Christmas as the day "sanctified through the Incarnation of your Word and the birth from the Virgin. " Christmas 
retains a Marian dimension; it is the day when "the Church both adores the Savior and venerates his glorious mother" (MC 5). 
"You received the author of life through Mary. May you always rejoice in her loving care" (Blessing, Roman Sacramentary). 
Creches: Christ's Birth Among All Peoples 
Last year's display of creches from the Marian Library at the Dayton Art Institute motivated this Christmas Day editorial in 
the Dayton Daily News. 
These thirty creches from sixteen nations speak of the value of various races, cultures, and countries. 
They honor the indigenous customs, colors and symbols within our world. Together they celebrate our 
differences - and yet they unite. 
They remind us that, as humans, we share the need for spirituality, for a faith that makes sense out of 
the mundane and the pain and triumphs of daily life. Faith takes on various forms and expressions, and 
strong faith is inclusive and comprehensive. 
Think of the totality and inclusiveness of faith . It influences all our emotions. It quiets rage. It enables 
us to see and appreciate family and community. It inspires us to challenge oppression, despair, and evil. 
Dayton Daily News, Dec. 25, 2000 
This year, Christmas creches will be on display in three locations in the Dayton area: Marian library (Nov. 8 -]an. 6); the Dayton Art Institute 
(Dec. 16- Jan. 15); and Gallery St. ]ohn!Bergamo Center (Nov. 28- Jan. 6) Also, see a display at http://www.udayton.edu/mary/gallery/creches.html. 
Fr. Theodore A. Koehler, S.M. 
June 23, 1911 -May 15, 2001 
Marianist communities all over the world read: "It has 
pleased God to call to the light of the kingdom our dear 
brother, Theodore Koehler, priest, who died in the service 
of the Blessed Virgin on May 15, 2001, at Dayton, Ohio, in 
the 90'11 year of his age and the 73th of his religious pro-
fession. " This simple notice has announced the death 
of thousands of Marianist religious. Behind each notice 
stands a life story of response and fidelity to God's calling 
and grace. 
Theodore Koehler was born in Strasbourg, France, in 
1911 (at the time, Strasbourg in Alsace was German terri-
tory, to be ceded to France in 1918). At the age of eleven, 
he enrolled in the Marianst school in Strasbourg, College 
St. Etienne. After five years at the school, he asked to be 
admitted to the Marianist novitiate at Remy-Signeult in 
Belgium. At that time, he wrote , "During my five years at 
St. Etienne, I came to appreciate the Society of Mary. I was a 
member of the Sodality, from which came my devotion to 
the Mother of God. Through my contacts with Father 
Mossier and Father Kieffer, the desire to dedicate myself to 
the Virgin Mary was strengthened. Now that I can appreci-
ate what the Marianists are doing in the school, I have 
decided to enter their society." In his letter to the French 
provincial, Fr. Mossier gave his impressions of the sixteen-
year old Theodore: "For the last five years, I have been in 
contact with him. Without pressure from me, he decided to 
ask to enter our society. He has a wholesome intelligence, 
open and firm in character, a sensitive conscience, a 
generous nature - all the stuff from which saints are 
made." He professed first vows in 1927, perpetual vows 
in1936 in Strasbourg, and was ordained a priest in Fribourg, 
Switzerland, on July 27, 1941. 
Testimonies 
"I am sure that heaven's gate sprung wide open to 
receive him into the joy which our Trinitarian God 
reserves for faithful servants. I like to remember him . .. 
with the open smile, almost his second nature, but also 
the evidence of great spiritual maturity. Among the 
Mariologists, he was the most open both to interdiscipli-
nary approaches and to the future, while at the same time 
eagerly continuing his investigation of the witnesses of 
the past. His Marian writings give evidence of acquain-
tance with contemporary culture and psychology -
something not found in those of his colleagues ... I 
believe that Father Koehler was God's gift to the Church 
and to the Marianist Family, loved and honored by him 
through his pursuit of holiness and of learning. In the 
depth of his heart, there was only one word -fidelity -
fidelity to God's alliance through the Virgin Mary." 
-Fr. Stefano De Fiores, S.M.M., Professor of Theology (Gregorianum, Marianum) 
(from a letter written after Fr. Koehler's death) 
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French religious were not exempt from military service. 
In 1935, as a reserve officer, he studied at Saint-Cyr, the 
French national military academy, and graduated in 1936. 
In 1937, he was to sent to the seminary in Fribourg. In 
his second year of theology, 1939, he was activated in the 
French army and served as a lieutenant along the Rhine 
where he was taken prisoner. While still in German terri-
tory, he obtained permission to visit a relative in St. Die. 
From there, and with the help of a Marianist who served as 
"Father Koehler has deeply marked the lives of a 
generation of Marianist priests from around the world. " 
-Fr. David Fleming, S.M. , Superior-General, Society of Mary. 
"Tall in stature, though somewhat bent and listing a 
little in old age, with his head tilted slightly to the side, 
and his large curious eyes communicating interest as well 
as welcome, Father Koehler was a familiar and striking 
character on the University of Dayton campus. Even in 
his eighties, when most men are glad simply to be, he was 
eager to discuss his newest discovery about computer 
technology or some point on a medieval manuscript. 
Provided the opportunity, he could recount stories about 
the post-World War II French Catholic intellectuals whom 
he personally knew. But first and foremost he was a 
Marianist religious priest. It seems more than a coinci-
dence, and surely a testimony to his whole life, that the 
the mayor of a small town in German territory, he obtained 
papers allowing him to return to Fribourg for the third year 
of theology. 
He received the License es Lettres from the University of 
Strasbourg in 1934, the Licentiate in Theology (1940) and 
the Doctorate in Sacred Theology (1945) from the Univer-
sity of Fribourg. From 1944-52, he was professor of philoso-
phy at Institution Sainte-Marie, in Paris, where he served as 
chaplain for "Le Sillon Catholique" (an apostolic association) 
and wrote articles on Christian responsibility for L 'A me 
Populaire: Organe du Sillon Catholique. From 1954-69, he 
was professor of Mariology and spirituality, as well as 
spiritual director, at the Marianist International Seminary in 
Fribourg. 
He joined the French Mariological Society in 1946 and 
participated in every meeting until the late 1990s. Some of 
his major contributions were studies on the medieval 
witness to the spiritual motherhood of Mary and the 
medieval commentaries on John 19:25-27 (Mary at the Foot 
of the Cross - an esteemed Gospel passage in the Marianist 
tradition). He was part of the French Catholic theological 
revival which plumbed the patristic and medieval sources in 
the 1940s and 1950s, whose work influenced the docu-
ments of Vatican II in the 1960s. Later, he would bring to 
the Mariological Society of America, struggling to assimilate 
Vatican II, calming insights from deeper European currents. 
A new chapter of his story began in 1969 when he was 
invited to the United States - where he would spend the 
rest of his life - to be director of the Marian Library at the 
University of Dayton. In the view of Fr. Vincent Gizard, 
S.M., the French Marianist provincial and a close friend, a 
Testimonies 
fall that brought him to the hospital and his eventual 
death occurred just as he was completing the Stations of 
the Cross in the Alumni Hall Chapel." 
- Fr. Joseph Lackner, S.M. , Assistant Provincial , Marianist Province of Cincinnati 
"This kind man, the priest with the large smile, won 
over many by showing that theological knowledge need 
not petrify the heart if it is informed by a Marian and 
apostolic spirit. Beyond his theological competence, Fr. 
Koehler was known as a truly spiritual individual who 
accompanied many along the way to holiness. I don't 
hesitate to say that he was a model of fraternal charity 
and of humility, in a word, a true Marianist. 
As a young person, his health was not the best. He 
courageously overcame the problems. At the end of his 
life, his tall stature became stooped, and he began to have 
problems walking, but his smile never left him. He died 
in the hospital in Dayton, May 15, 2002, leaving us an 
example of an apostle who discovered Christ and Mary 
in his youth and who dedicated his life to make them 
known, loved and served." 
- Fr. Vincent Gizard, S.M. , Provincial, Marianist Province of France 
3 
"crowning" achievement of Fr. Koehler's lifelong efforts to 
promote Marian studies occurred in 1975 with his founding 
of the International Marian Research Institute (IMRI), a 
theological institute affiliated with the Pontifical Theological 
Faculty Marianum in Rome and empowered to confer 
theological degrees in Marian studies. 
He was recognized in several ways: membership in the 
Pontifical Marian Academy (Rome), 1973; the Patronal 
Medal of the Catholic University of America, 1976; an 
honorary doctorate from the University of Dayton, 1987 
(the citation noted his "whole-hearted devotion to his 
profession ... his remarkable capacity for work .. . and his 
contributions to the intellectual life of the Church and the 
university"); an honorary doctorate from the Marianum 
(Rome) in 1988. During the 1991 General Chapter of the 
Society of Mary in Dayton, Ohio, on his eightieth birthday, 
he was presented with a Festschrift, Mater Fidei et 
Fidelium, a volume of more than 800 pages, to which 
forty-nine scholars, personal acquaintances, from Europe 
and the United States had contributed. The volume also 
contained a bibliography of his major articles and smaller 
reports, which at that time numbered 200, and he added 
more during the last decade of his life. 
In a recent UD Marianist Directory, he wrote of himself, 
"Alsatian before being French, and French in spite of having 
been stationed in Dayton 30 years, I am first and foremost a 
Marianist." He described himself as an "enlightened devotee 
of Mary and indefatigable researcher of her vestiges and 
ways. And I have a secret passion for micro-chips and 
megabytes. " 
"From the moment he set foot in this country, Father 
Koehler devoted himself entirely to the mission of the 
Marian Library. As a young Marianist in France in the 
1930s, Fr. Koehler studied military strategy at St. Cyr, the 
French national military academy. The qualities needed 
for successful military ventures -perspicuity, determi-
nation, and persistence - were also those which he has 
displayed as director of the Marian Library and the 
International Marian Research Institute. 
His writings cover a wide range of topics and demon-
strate his comprehensive approach to Marian studies. 
He has a persevering tenacity, whether in tracking down 
the author of a medieval treatise or persuading American 
computer vendors to become more international and 
provide accents for foreign languages. 
Coupled with his tenacity is a gracious resiliency. He 
studies the past, but lives and relishes the present moment 
as God's gift. He has been described as "unflappable," as 
a person "who always lands on his feet." In the face of 
reversals or delays, he has the uncanny ability to adjust 
course ... and to continue undaunted. " 
- Fr. Thomas Thompson, S.M. 
(From the Citation naming Fr. Koehler Director Emeritus of the Marian Library, 
May 5, 1988) 
Homily at the Funeral Mass, May 18, 2001 
"Look on the face that is the most similar to Christ" 
(Parad. 32,85) 
Fr. Theodore Koehler, S.M. 
A Loving Contemplative 
The man with the beret, as faculty and students remem-
bered him, has left us. And one last time, Father Theodore 
Koehler has taken us all by surprise. Unable to return to 
France, and skillfully avoiding his eventual transfer to 
St. Leonard's, he opted for home in heaven, and escaped 
like a song in vertical direction. May his soul rest in peace, 
his mind fmd the answers to all the questions he assiduously 
pursued in this world, and may his heart B the heart he so 
carefully shielded from sodium, saturated fat , and strong 
emotions B blossom without restraint unto eternal spring. 
I. 
Most of our memories are visual, and so we will probably 
remember Theodore Koehler's proud bearing, the distant 
look gazing upon an imaginary horizon, and the demeanor 
of noble distance which, for him, came with the combined 
effort of French sa voir vivre and a certain type of religious 
education. 
Obscure to some of his interlocutors and lacking clarity, 
he could be - especially where persons, their opinions and 
feelings were concerned - so beautifully oblique, indirect 
and convoluted that he drove to despair all those for whom 
the truth can be summed up in a bold statement or ex-
pressed in a simple equation. Deeply steeped in Pascal's 
spirit of finesse, Koehler would never allow himself to cause 
an affront to anybody by saying out loud what a perceptive 
mind should be able to intuit in swift anticipation. 
From Father Koehler's Writings 
"Theology -Marian theology - seeks its integration into a 
true human knowledge, without losing sight of any exigency, 
cosmological or anthropological .... Mary . .. is part of the 
cosmic evolution in which we are all living. She is the daughter 
of Sion, in whom Israel heard the word of God and began to 
accept the full impact of God in our evolution. This evolution is 
part of the history of mankind, conceived as a part of, or 
perhaps as the axis of the cosmos. Vatican II stresses the liberty 
- the free, conscious Fiat of Mary. In her person, humanity 
met God and God met humanity; the Son of God became man 
through Mary's free decision; and by the grace of God, she 
became the glory of God" ("Marian Theology and the Continuing Evolution 
of Human Knowledge," in University of Day ton Review 7/1 [1970] : 49). 
"In studying tradition, we encounter information bequeathed 
to us by many brothers and sisters from past and present. As we 
travel through many centuries and cultures, their words lead us 
to an encounter with persons. In the gospel, in the Trinity, and 
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There was, however, in Theodore Koehler a quality of 
immense respect for all that is human and potentially 
human, and simultaneously a quality of gracious understand-
ing and sympathy for what seemed to be all-too-human. And 
human he was himself, as will confirm those who had to 
brave the Armageddon of his office and living quarters, or 
have met him clad in an old flyer's cap and worn raincoat: 
"After all," would Koehler say, "we will fmd perfection only 
in heaven." He had a good sense of fine humor and the calm 
patience and perseverance that go with it. And may I 
remind ourselves that this calm patience and perseverance 
of his had also been described as "persevering tenacity, " 
"gracious resilience," and, less graciously, was called 
"Alsacian single-mindedness." But thanks to his scholarly 
tenacity, the Mariale by Servasanctus of Faenza (about 
1300) was rescued and returned from oblivion, for "in the 
face of reversals and delays, he had the uncanny ability to 
adjust course ... and to continue undaunted. " 
II. 
Father Koehler's life spanned some of the more galvaniz-
ing periods in modern Church history and coincided with a 
cultural metamorphosis that inspired as much awe as it 
prodded encouragement and elation. Father Koehler had 
been an impassioned witness of these events, thrilled by 
new apertures into the unknown and heartily applauding 
the setting of new milestones in scientific progress and 
in tradition, we encounter Mary and the God who reveals to us 
the mystery of Mary. Our research is the questioning of persons 
by persons, all within the Communion of Saints. We study who 
Mary was for those who formed the tradition and who now are 
in the presence of God with the fullness of life. These texts we 
study are not simply writings of the dead: they are the voice of 
witnesses. 
Study of historical tradition is not mere information; rather it 
forms us and becomes part of us. Mary participates in this 
formation, accomplished through the Holy Spirit. Mary is the 
mother of the one who renewed humanity; she is also mother of 
the humanity which has only one body because it has only one 
head. God has begun the recapitulation of creation with his Son, 
the Son of God and the new Adam, born of a woman whose 
person was formed and renewed in grace - kexaritomene" 
(Response to the Doctorate from the Marianum in Marian Library Newsletter, 
no. 19 [Summer, 1989] : 3). 
technological advancement. A critical and compassionate 
spectator of the theatrum mundi, he considered himself 
an active and acting part thereof as well. Much of his 
meditation on the world found its way into his private 
and community prayer. 
He ardently debated political conjectures for a new world 
order, but even more ardently put them in perspective and 
context with history and its many lessons from the past. 
While having a special liking for the integrative and consoli-
dating powers of the human intellect, Koehler also readily 
advocated its critical function and called it discernment. 
For him, discernment was as difficult as it is necessary. 
This difficulty appears especially in the moral field . There, 
for individuals as well as entire societies, it is crucial to discern 
what is good and what is evil. The destiny of persons and 
human societies is constantly in crisis for lack of moral 
discernment. 
A scholar he was, but he had a very practical mind as well 
when it came to the diligent use of the commodities of high 
technology. Part of his heart may have been with the great 
figures of the Middle Ages, yet there was nothing that would 
stop him from studying them with the most up-to-date tools 
of the twenty-first century. 
Born into a country of two cultures, French and German, 
Koehler almost naturally outgrew the narrow geographic 
confines of his native Alsace. Living on and off in interna-
tional settings from the days of the novitiate, he developed a 
European mindset that was soon to become cosmopolitan. 
The roots and deeper strata of his personality were German, 
but the basic patterns of his life and the mental structure he 
acquired over the years seem defmitely French. There was 
in Koehler something of the physical and moral robustness 
of the German character, the strength of optimism and "the 
instinctive absorption of all that is great . .. and making it 
greater still. " It took the skillful hand of his uncle, at La 
Ferte-Bernard, to lay the foundations for what gradually 
evolved into Koehler's intellectual proftle a la Jrancaise: 
"his intellectual calmness and mental detachment, his lofty 
outlook, his silent understanding and mastery of things. " 
There exists in both the French and the German intellectual 
tradition a long-standing and at times tragic acquaintance 
with what the Germans call Geist and the French esprit. 
Where the Germans may indulge in their natural penchant 
to radicalize the spirit into an absolute system of occasional 
deadly practicality, the French delight in shaping "!'esprit" 
into the brilliant toy for "games people play" or the proud 
standard-bearer to uphold the ideals of rationality. Koehler 
avoided and stood clear of both German idealism and 
French rationalism. 
He was a person guided to his own form of life by personal 
or literary encounters with some important intellectual and 
spiritual figures in the Society of Mary and the Church. Not 
without reason did seminarians nickname him "Scheeben"; 
the map of his mind was staked out with names such as 
Emile Neubert, M. ]. Nicolas, Hubert du Manoir, Henri 
Barre, Gabriel Roschini, Carlo Balk and Charles Journet, to 
mention only those who are more intimately related to his 
Marian intellectual vocation. Yet the close encounters of the 
mind never enslaved him. He developed, on the contrary, 
a healthy skepticism about becoming a "disciple" of any 
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master of the mind. It was his firm belief that scholars who 
are ardent followers of a particular theologian or school of 
theology "often entrap themselves in a kind of narrowness 
that may be harmful." Freedom and openness of mind 
enabled Koehler to meet any other mind in all its positive 
substance and also to bring into play his own position in full 
identity. An ideal partner in ecumenical roundtables, he 
effectively acted out the fundamental Christian attitude, 
which is to receive everything from the fullness of the 
Incarnate Word of God, even things well beyond the 
ecclesiastical area of faith . 
Ultimately, according to him, the way of knowledge and 
research leads to an encounter with persons - and this has 
made Koehler into a "migrant scholar," for there was hardly 
a new idea or project which he did not put to the test in 
extensive consultation with close-by collaborators or 
faraway correspondents. In the end, everything for this 
seemingly most cerebral of scholars revolved around a 
deeply engrained personalist world view - his scholarly 
ethos, the methodology implied, and the very object of his 
scholarship - all had only one goal: the transformation of 
the human person in truth and Jove, so as to open the 
human heart and mind to the grace of God. 
III. 
Koehler was a scholar, indeed. His literary production 
encompasses a variety of writings, mainly articles in refer-
ence works, journals and periodicals, but also contributions 
to conferences and symposia, monographs, reports, chap-
ters in books, and a few books, such as the five-volume 
history of Mariology in Italian. A cursory look at the list of 
almost 200 titles leaves the observer with the impression of 
an exuberantly growing English garden. Koehler's writings 
cover a wide range of historical and theological topics, from 
the rose symbolism to the convergence of sciences, from 
the crisis of devotion in Erasmus' times to Bernard's ladder 
of sinners. They cover a period of almost sixty years, several 
(original) languages, and three different continents. 
Koehler was one of the few twentieth-century Marian 
scholars to have experienced pre-conciliar times, the period 
of reassessment, decline and rebirth of Marian studies, its 
budding promises of the recent past and consolidation in 
the present. And so it may come as no surprise to learn that 
Theodore Koehler's work bears the typical marks of at least 
indirectly commissioned scholarship, which he considered 
as part of his priestly ministry and Marianist vocation. For 
him, scholarship and research were a form of service. In 
Koehler's understanding, knowledge and research were not 
something to be jealously guarded, an artificial barrier to be 
erected between the initiated few and the common people. 
Truth, goodness and beauty - as everything in Christianity 
- are for giving away. Thus, Koehler's joy as a scholar and 
researcher was the sharing and giving out of the treasures 
he himself had so joyously received through hard work, the 
grace of the moment or in inspiring debate and dialogue. He 
frrmly believed that goodness - as the scholastics put it -
is dijJusivum sui, meaning that knowledge, especially the 
revealed truth, attracts and convinces the hearts and minds 
provided we do not stand in its way. 
What mattered to him was not to be remembered as the 
godfather of a grandiose project or a new theological current, 
but to humbly assist God's endless coming into the world 
he wanted to make his kingdom. Theodore Koehler had 
never fallen victim to the pursuit of easy success, treacher-
ous brilliance and the short-lived moment of glory. He most 
certainly would approve of Luther's advice: "If you feel or 
imagine that you are right and suppose that your book, 
teaching or writing is a great achievement .. . then, my dear 
man, feel your ears. If you are doing so properly, you will find 
that you have a splendid pair of big, long, shaggy ass ' ears. " 
Karl Barth put this quotation in his own copy of the second 
edition of Romans; it could be written in big letters all over 
Koehler's work- a stern warning for those who are tempted 
to esteem scholarly value too lightly and who weigh instead 
their own name and reputation too generously. 
N. 
Father Koehler was a spiritual theologian; more important 
still, he was a spiritual person, a man of prayer. He fell and 
fractured his pelvis while praying the Stations. The Stations 
of the Cross, which he cherished and frequently prayed, 
are like a symbol and summary of his personal spirituality. 
It could be summed up with the first stanza of this modern 
liturgical hymn: 
There is a wideness in God's mercy like the wideness of 
the sea. 
There is a kindness of God 's justice which is more than 
liberty. 
For the love of God is broader than the measures of 
our mind. 
God's love is indeed broader than the measures of our mind. 
And this loving God comes to us to become our way of 
mercy. Commenting on Dom Marmion's concept of spiritu-
ality, Koehler wrote: "There is only one way to become a 
tmly spiritual person. You have to understand God 's love as 
mercy. God is the God of pardon, the God of Calvary. " For 
Koehler, the spirit of God is the spirit of mercy, and Mary is 
the mother of compassion. The hearts of Jesus and Mary are 
powerful symbols of God 's suffering love for us. But he 
rejected dolorism, listless piety and fearful passivity. For 
him, the God of mercy is a God of liberation and freedom, 
because he is essentially a God of self-giving. To discover his 
mercy for us means to experience our own liberation and 
freedom. This is why we need, according to Koehler, "a 
theology of presence to understand better the presence of 
God in our lives, the presence of Mary, immaculate in her 
conception and exemplar of our destiny." Koehler's spiri-
tual life was a road traveled in ftlial piety toward Mary and 
with active participation in her apostolic mission. 
There was a second key concept in Koehler's theological 
and spiritual reflection and life. Based on mercy it articu-
lates regeneration, our regeneration in Christ. Sin may have 
destroyed the power of Adam and Eve to generate children 
of God, but God's plan was not destroyed. In his motherly 
love, God the Father prepared a new creation in Christ, and 
so the generation of the children of God became a regenera-
tion. It is against this backdrop that Koehler developed his 
most recent reflections on Mary's spiritual motherhood: 
"Motherhood in the new creation is no longer the mother-
hood of one mother. Our earthly mothers, the Mother of 
Jesus, the Church are associated, complementing one 
another in this regeneration. There is no opposition be-
tween these mothers ." Our earthly mothers prepare the 
family of God, but they are not able to transmit God's own 
life. "Their children are saved by God, regenerated through 
Mary and through the Church. " 
In sum, the proftle of Koehler 's personality presents a 
high degree of integration, not least thanks to the solid 
spiritual foundation of his whole being. There was no 
opposition in him between the so-called habits of the 
heart and the habits of the mind. His mind and heart 
were united and fashioned by God's mercifully freeing 
love and many-splendored presence. Thus, what at first 
glance seemed like a complex and somewhat forbidding 
personality, in fact and in depth, turns out to be a man 
of limpid humanity and burning charity. 
This evening's gospel of the story of Emmaus reminds 
me of a color etching by Georges Rouault. In this picture, 
the solidarity between Christ and his disciples is presented 
in a plunging perspective, drawing the spectator into a pact 
with the Risen Lord. However, the road seems endless and 
bare, and, the artist suggests, new suffering is lying ahead 
for all of us. Indeed, the wheel of anguish, at all times, is in 
constant motion. Will the master stay? Will we be able to 
recognize him? Is there an end to this endless road? 
When assailed by these questions - aren't we all! - we 
may be looking for someone close by who traveled this road 
before us. Theodore Koehler was one of them. His person 
and work breathed the wonderful freedom of the children 
of God, because he delighted in passing on to others what 
he himself so intimately experienced. He was like Saint 
Bernard in Dante 's Divine Comedy, a loving contemplative 
in whom Mary brought to the fore some of her own beauty. 
As Dante turned to Bernard for instmction about Mary, so 
we too will benefit from Father Koehler's Marian wisdom, 
from the depth of his science, and from his experience as 
loving contemplative. Again with Dante, we may then say 
about Koehler and for our own sake: 
He turned his own eyes to her with such love that 
He made mine turn even more to look again. 
-Johann G. Roten, S.M. 
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Update ... 
.!The Anglican-Roman Catholic International Commission 
met August 27-September 3, 2001, at the Church of 
Ireland's College of Education to prepare a preliminary draft 
of a joint statement on Mary's place in the life of the 
Church and doctrine. 
.!The USA's growing Hispanic population has encouraged 
the American Bishops to propose inclusion of 15 Marian 
feasts (marking the nation 's patroness), from 15 Latin 
American countries and Puerto Rico, in the new USA 
Spanish-language Sacramentary. (Vatican confirmation 
awaited.) 
Jan. 21. Our Lady of Altagracia (Dominican Republic); 
Feb. 2, Our Lady of Copacabana (Bolivia); 
Feb. 3, Our Lady of Suyapa {Honduras}; 
May 8, Our Lady of Lujan (Argentina); 
July 9, Our Lady of the Rosary of Chiquinquira (Columbia); 
July 16, Our Lady of Carmel of Maipu (Chile); 
Aug. 2, Our Lady of the Angels (Costa Rica); 
Sep 8, Our Lady of Charity of el Cobre {Cuba); 
Sep 11, Our Lady ofCoromoto {Venezuela); 
First Saturday in November, Our Lady of the Eastern 33 {Uruguay); 
Nov 19, Our Lady of Divine Providence (Puerto Rico); 
Nov 21 Our Lady of the El Quinche (Ecuador); 
Dec 8, Our Lady of the Immaculate Conception (Nicaragua and Panama); 
Dec 8, Our Lady of Caacupe (Paraguay); 
Dec 12, Our Lady of Guadalupe (Mexico). 
Onformation on Mary, patroness of Latin American coun-
tries, is available on the Mary Page: http://www.udayton. 
edu/mary/resources/english.html.) 
.I Archbishop Augustin Misago of Gikongoro, Rwanda, 
issued a statement on June 29, 2001 , containing his "defini-
tive judgment" that there is sufficient evidence on the 
authenticity of the apparitions of the Virgin Mary, first 
reported in Kibeho in November 1981. With the passage of 
time, there were other reports of apparitions, involving 
many witnessess. Archbishop Misago stressed that he was 
satisfied that the three original seers had truly encountered 
the Virgin, but his report had strong reservations about 
other alleged apparitions. 
The Ginkongoro archdiocese had appointed two commis-
sions - one of doctors, the other of theologians - to 
investigate the K.ibeho reports. In 1988, based on prelimi-
nary reports from these commissions, Archbishop Misago 
had given his approval for the devotions to the Virgin Mary 
of K.ibeho, while making no statement on the authenticity 
of the alleged apparitions. Now, the archbishop reports that 
the evidence is sufficient to allow a clear fmding that the 
apparitions "deserve to be treated as authentic. " The 
archbishop added that the judgment is not infallible, that 
the Catholics are not obliged to believe that the Virgin Mary 
appeared in the African country. However, he added that 
there is reliable evidence that the occurrences cannot be 
explained by natural causes. Onformation on apparitions 
available at http://www. udayton.edu/mary /resources/ 
aprtable .html.) 
.!Friends of the Creche held its first national convention, 
"2001 -A Creche Odyssey, " at Lancaster, Pennsylvania, 
November, 2001. Participants enjoyed a variety of experi-
ences related to creches: conferences by Fr. Matthew 
Powell, O .P. (author of The Christmas Creche: Treasure of 
Faith, Art and Theater) and by Fr. Johann Roten, S.M. 
There were concerts, theatrical presentations, a reception 
at the National Christmas Center, as well as creche exhibits, 
vendors, auctions. Membership ($25.00 a year) and other 
information available: Friends of the Creche; 523 Springfield 
Avenue; Folsom, PA 190331. 
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Woman for All Seasons 
Mary at Bethlehem, pray for all mothers. 
Mary at Nazareth, pray for all families . 
Mary at Cana, pray for all married couples . 
Mary at the Cross, pray for all who suffer. 
Mary in the Upper Room, pray for all who wait. 
Mary, model of womanhood, pray for all women. 
Woman who wondered, remember us to God. 
Woman who listened, remember us to God. 
Woman who followed Him, remember us to God. 
Woman who longed for Him, remember us to God. 
Woman who loves Him, remember us to God. 
-Cardinal Basil Hume, OSB 
.!Mary Alma Parker. "Father Roland Ford Palmer: Hymn 
Writer." Queen of All Hearts (Nov-Dec 2002): 26-27. 
Father Palmer was the author "Sing of Mary, Pure and 
Lowly" On the Liturgy of the Hours, the authorship of the 
hymn is designated "anonymous.") Fr. Palmer was a 
member of the Anglican Church of Canada and of the 
Cowley Fathers, an Anglican religious order. The hymn 
was intended for the feast of the Annunciation and 
appeared in the Canadian hymnal of 1938, The Book of 
Common Praise. Originally, the hymn had five verses, 
concluding with the doxology: "From the heart of blessed 
Mary .... " 
.!"Ephemerides Mariologicae: Numero Conmemorativo 
del Cincuentenario de la Revista, 51:2 (abril-junio 2001). 
This is the fiftieth anniversary issue of Ephemerides 
Mariologicae , a Marian journal, published by the Spanish 
Claretians. The first essay, by Pablo Largo Dominguez, 
reviews the fifty years of articles which have appeared in 
this publication. In a first period (1951-1965), they dealt 
almost exclusively with doctrinal topics. An interlude 
(1966-69) was devoted to the challenges posed by 
Vatican II. The second period (1970-1992) saw more 
biblical, patristic, kerygmatic, and ecumenical articles, 
with new interpretations of the traditional Marian dogmas. 
(Of major significance was the publication of an article in 
1974 by the Lutheran Pastor Chavannes on the mediation 
of Mary and the doctrine of participation.) The third period 
(1970-1992) saw new movements in theology: ecumen-
ism, theology of liberation, feminism, the hermeneutics of 
the Marian dogmas. Since 1993, articles have been more 
interdisciplinary and interreligious, including studies on 
symbolism. The conclusion: "From a uniform neoscholastic 
approach we have arrived at a thick jungle of methods, 
approaches, traditions, hypotheses." 
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